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Moving forward #2 A sign of good faith - Joshua 2:1-21  

Intro 

One of the interesting experiences of lockdown has been taking holidays and then 

working out what to do during them. I’ve read the pile of books beside the bed, weeded 

the garden multiple times (always needs weeding), pruned the camellias, watched the 

olympics and paralympics, rearranged the furniture, written sermons      .  

I recognize how privileged I am that I have a job I can take leave from. In my most recent leave I took the 

opportunity to do a couple of professional development sessions. A webinar about Board insights on driving 

and shaping organizational culture resonated for me with the book of Joshua. During the session they quoted 

Kenneth Hayne’s statement that, in an entity, culture is ‘what people do when no one is watching’ and the 

idea that culture is a combination of symbols, systems and behaviours that a group of people hold in common 

to achieve a shared purpose.  

What does all of that have to do with Joshua 2? Well, let’s find out. 

At times today I’m going to give you a chance to take a moment to ponder some of the key messages for us 

from the passage. I’ll let you know when they’re going to happen but I wanted to give you a heads up because 

I’ll pause for a bit longer than usual. 

 A point of no return 

Let’s do a who, what, where and when.  

It’s a time of warfare and displacement. The Hebrew people, having been displaced 

from Canaan into Egypt by famine some 400 years earlier, have fled slavery in the land 

of the Pharoahs and wandered in the wilderness for 40 years. We’re now at the eve of 

the invasion by the Israelite people of the Canaanite lands that at the time lay between 

the Mediterranean Sea and the River Jordan. The Israelite warrior camp, not huge in numbers, not skilled 

warriors, are at a place called Shittim to the east of the Jordan river in what had been Amorite country. You 

can check that story out in Numbers 21. Moses has died and Joshua has been tasked with leading his people 

into the promised land, knowing that it will be taken by force. Those in power in the Canaanite nations are not 

going to welcome the Hebrew people as refugees, free settlers or in any other category.  

For Joshua at the end of chapter 1 and beginning of chapter 2 he is in some ways ‘getting the exodus back on 

track’. If you have a little bit of time one day, read chapters 1-5 Joshua and highlight all the similarities to the 

exodus story. We’ll look at a couple today. 

To take his people into the land of milk and honey, Joshua intends to start the invasion by heading west to the 

Canaanite centre of power in Jericho. It’s a fortified city, inside thick walls and with a fearsome army of highly 

trained warriors. The Israelites don’t have a chance. 

 oving forward

                    

  point of no 
return

Then  oshua son of  un sent 

two men secretly from  hi m 

as spies, saying,   o, view the 

land, especially  ericho. 
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Are Joshua and his people at a point of no return? What if the same thing as happened in Numbers 13-14 

happens and the people rebel. Will they have another 40 years of wandering? 

An unlikely Saviour 

 Take a moment (God acts)– think about when you were at a point of no return. Life is 

full of decisions. Sometimes you know you’re at a flexing point. Other times you don’t 

realise until afterwards. Who did you turn to for help? [pause] 

 

 We’re told  oshua sends 2 spies across the  ordan river (there’s an answer to a bible 

quiz question for you. How many people crossed the river Jordan?) into the city of 

Jericho. It’s a city west of the Jordan River and North West of the Dead Sea; north east 

of what becomes Jerusalem.  

The spies enter the house of a prostitute whose name was Rahab. The text is very clear on her profession. She 

is a prostitute, a sex worker. Bibles that try to make her an innkeeper are isogeting (reading into the text) 

rather than exegeting (reading out of the text). We will see that Rahab being a prostitute is important to the 

story and to the New Testament writers as well. 

Rahab is a person on the margins of her society. She is the outsider’s outsider - to the Israelites she’s a 

Canaanite, to the Canaanites she’s a woman (who’d want to be one of those) and to Canaanite women, she’s a 

prostitute.  

Of the women of the Old Testament who get their own stories, she is a victor not a victim. She is a social 

outcast. And yet in the story it is Rahab who is the catalyst. Clever, a risk taker, proactive and a tricky 

negotiator. She who is entered, facilitates entry.  

Rahab hides the Israelite spies, lies to the Canaanite king’s men when confronted and sets in play the 

circumstances that allow Joshua and the Israelites to invade her country. From the view of the authorities of 

her own land she was a traitor. Less than nothing – an insignificant harlot, living in the city wall. 

In this story, she acts as saviour. It is Rahab’s actions that instigate the people of Israel entering the promised 

land.  

The oracle of Rahab 

 Take a moment (Acting in faith) – We sometimes confuse acting in faith with acting on 

impulse. When have you acted in faith? What did you know or perceive that prompted 

you to do so? [pause] 

 

Take a moment

        

 n unlikely saviour

 he had, however, brought them up to the 

roof and hidden them with the stalks of 

 ax that she had laid out on the roof

Take a moment

               



3 
 

When exploring the story of Rahab, you can read, watch and listen to a lot of torturous 

commentary about lying, rebelling against authority, the place of women, the prostitute 

with a heart of gold. Much of it tries to read modern morality and sensibilities into the 

story. Understandable because its easy to wonder how the story teller themselves felt 

about Rahab. Over the chapters in which she appears they seem to wish that she was ‘subject to destruction’ 

like the city she was from. But Rahab takes control of the narrative. 

The centre of the story is Rahab’s declaration of faith in vv 9-11.  

Rahab is the first to predict the outcome of the Israelite campaign 

I know that the LORD has given you the land,  

Israel is yet to cross the Jordan, but Rahab announces their destiny. Rahab is no longer defined as a prostitute. 

In the story of Israel’s history, she is prophet and oracle.  

It is Rahab who is the first of the nations of Canaan to be convinced that The LORD your God is indeed God in 

heaven above and on earth below  

Between that opening declaration and ending affirmation, Rahab lays out why she is acting in faith. She has 

heard of the miracle of the exodus and of 2 battles won by the Israelites, not on the basis of their military 

prowess but because God was with them.   

Rahab’s faith is both radical and active.  he recognizes the all-powerful nature of the God of heaven and earth 

and is prepared to put her life (and the lives of her family) on the line.  he understands  od’s power and she 

trusts in  od’s mercy.  

A sign of good faith 

Take a moment (keeping faith) – Symbols are important for us to understand who we 

are and who we want to be. What do you think of as a ‘sign of good faith’ in your culture 

and community? [pause] 

 

While Rahab declares her faith in YHWH, there is an open question on her trust of the 2 

Israelite spies. She has saved them, but how will they repay her in the coming battle 

(you need to read chapter 6 to find out)? Rahab asks them to spare her and her family – 

mother, father, brothers, sisters and all who belong to them. Give me a sign of good 

faith. 

I could have spent the entire time just talking about the crimson cord, it’s symbolism. What it was and what it 

wasn’t. 

  declara on of faith

 or we have heard how the LOR  dried up the water of the Red  ea 

before you when you came out of  gypt, and what you did to the two 

kings of the  morites that were beyond the  ordan, to  ihon and Og, 

whom you u erly destroyed. 

 eclara on                                            

                                                
                    

 s soon as we heard it, our hearts melted, and there was no courage le  
in any of us because of you. 

and that dread of you has fallen on us, and that all the inhabitants of the 
land melt in fear before you. 

  rma on

 ou will win 

 our  od is faithful 
to you

 ou will win
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For instance, I doubt very much that Rahab would have left a long red rope hanging Rapunzel like from the 

walls of Jericho,.  he’s just been questioned by the kings men for harbouring spies and she leaves a red 

climbing rope hanging down the outside sure to be noticed by the authorities? I think not. We do know she 

had ‘this crimson cord’ in her possession. How do we know? Because she’s already let the spies down outside 

the walls of the city via a rope at the time they tell her to tie this crimson cord in the window.  o it’s her cord, 

not something they’ve given her. It had to be something that wouldn’t cause comment from her fellow 

citizens but would be noticeable enough by the Israelites that they could find her again easily. 

The symbolism of the crimson cord extends beyond the sign of good faith in this story. It serves as a reminder 

of the story of the birth of the twins Perez and Zerah in Genesis 38. But also, and more poignantly it aligns to 

Exodus 11 & 12 and the institution of the Passover where the blood of the unblemished lamb was painted 

over the doorways of the Hebrew dwellings and was a sign of protection from the plague of death.   

Rahab, the Canaanite gentile, who should be marked for death, declares her faith in God, acts on that faith 

and receives  od’s protection, grace and mercy.  

At the very point at which the people of God are being defined, Rahab changes the story.  

Legacy 

 Take a moment (Legacy) – what do you want to be known for? What do you hope your 

legacy will be? [pause] 

 

When writing his genealogy of Jesus, the gospel writer Matthew considers the inclusion 

of Rahab so important that he follows an accepted but disputed form of Jewish exegesis 

for her to be the mother of Boaz. We don’t actually know who Rahab married. There’s 

one tradition that says she married Salmon, who was contemporary with the entry into 

Canaan. It’s through that line that she’s included in  atthew’s genealogy.  nother tradition says she married 

Joshua. The text itself simply says in Joshua chapter 6 that the family of Rahab the prostitute has lived in Israel 

ever since the time of the destruction of Jericho.  

Is it a problem that Matthew places Rahab in the genealogy of Jesus? Not at all. The story Matthew is telling is 

that of  od’s salvation; his grace and mercy to all people, through the life, death and resurrection of Jesus 

Christ.  

James (2.25) places Rahab alongside Abraham as an example of faith with action and Hebrews (11.31) places 

her among the heroes of the Old Testament who acted ‘by faith’. 

For Matthew, James and the writer of Hebrews, what matters is Rahab acted on her faith, and became a 

member of  od’s covenant people. At the birth of the nation of Israel, a gentile social outcast who embodies 

otherness takes centre stage. Matthew, of course, extends that analogy in the telling and placement of the 

story of the Canaanite woman’s faith in chapter 15 of his gospel. There we see another outsider who refuses 

Take a moment
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to accept she is beyond the compassion of  od and ultimately, finds mercy and salvation for herself and her 

loved ones. 

Conclusion  

If we put Rahab in the box of ‘Rahab the Prostitute’ or ‘the harlot of  ericho’ we do her, 

and God’s story of salvation, a disservice. Rahab may begin the story as a social outcast, 

but in declaring her faith, acting on it, and keeping covenant with it, she steps into  od’s 

grace and mercy. 

Rahab is a boundary breaker, a  entile saved by  od at the very beginning of the fulfilment of  od’s promise 

to his people. Her faith redefines who she is and who she becomes. In her understanding of the God who has 

the power to protect and save, she paves the way for us as followers of Christ to do the same. Confident in 

 od’s covenant faithfulness and of the grace and mercy we receive in Christ Jesus to be the people of God. 


